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Volume 1 
Hadith History & Principles 


It pleased our bountiful Creator to make knowledge of Hadith 
and its ancillary sciences the exclusive characteristic of Muslim 
civilization. Alone among the nations that walked the face 
of the earth, this Umma received and kept this Divine trust 
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together with the Last Testament the Qur’an to pass it on to & 
posterity unchanged with an ever-refined array of disciplines for x 
verification and authentication. 
Among those disciplines, Hadith methodology and criticism 
ensured that nothing alien crept into the pure Prophetic Sunna 
as conveyed by upright and precise transmitters under the strict l Volume I 
perusal of their peers and subsequent experts. When Ibn al- o = - 2 
Mubarak was asked about the forged hadiths he replied, “The Hadith History om P rinciples 
giant scholars dispose of them!” Then he recited, (Lo! We, by Gibril Fouad Haddad 
even We, have revealed the Reminder, and lo! We verily are 
its Guardian} (15:9). Thus he reiterated in the pithiest way that QO 
the Prophetic Sunna and authentic Hadith are part and parcel of a 
the Final Revelation ‘ which no Muslim denies! — and that the Si with Ibn Haj ar al- Asgalani’s 
Lawgiver preserves His Dhikr through the surest human means 2 
imaginable. = kh 1) l ik 
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The Superiority of Figh over Hadith 


Allah Most High said, {He gives wisdom to whomever He will, and 
whoever receives wisdom receives immense good} (2:269). 

The Holy Prophet & said, “He for whom Allah desires im- 
mense good, He grants him superlative understanding in the 
Religion (yufaqgihhu/yufqihhu fil-din). 1 only distribute and it is 
Allah Who gives. That group shall remain in charge of the Order 
of Allah, unharmed by those who oppose them, until the coming 
of the Order of Allah?” 

“Tt may be that one carries understanding without being a per- 


son of understanding; it may be that one carries understanding 


to someone who possesses more understanding than he.” 


“° Narrated from Mu ‘awiya by al-Bukhari and Muslim, cf. note 118. 

*” & mass-transmitted (mutawatir) hadith narrated from nineteen Companions: 
(1) Zayd ibn Thabit by al-Tirmidhi (hasan in the printed eds.), Aba Dawtd, Ibn 
Majah, Ahmad, al-Darimi, al-Shafi‘l in his Risdla ($1102), al-Tabarani in al-Kabir 
(§4891-4892, $4925, $4994), Ibn ‘Abd al-Barr in Jami‘ Bayan al- ‘Ilm (1:175 $184), 
al-Ramahurmuzi in al-Muhaddith al-Fasil (p. 64), Ibn Abi ‘Asim in al-Sunna (p. 
45 §94), al-Khatib in Sharaf Ashab al-Hadith (p. 24) and al-Fagih wal-Mutafaqqih 
(2:71), al-Tahawi in Sharh Mushkil al-Athdr (2:232=4:282 $1600), and Ibn Hibban 
(1:270 $67, 2:454 $680), all with sound chains as stated by al-Arna’tt and others; 
(2) Jubayr ibn Mut‘im by Ibn Majah, Ahmad, al-Darimi, al-Tabarani in al-Kabir 
(§1541-1544), Aba Ya‘la in his Musnad (1:347 §7413), al-Hakim (1:87= 1990 ed. 
1:162), al-Quda‘i in Musnad al-Shihab ($1421), al-Tahawi in Sharh Mushkil al- 
Athar (2:232= 4:282 §1601), al-Khatib in Sharaf Ashab al-Hadith (p. 18), and Ibn 
“Abd al-Barr in Jami‘ Bayan al- Tlm (1:184-187 §195-197), all with weak chains 
because of Muhammad ibn Ishaq who is a concealer in his narrative chains 
(mudallis), cf. al-Haythami (1:139); (3) Anas by Ibn Majah, Ahmad, al-Tabarani in 
al-Awsat, and Ibn “Abd al-Barr in Jami‘ Bayan al- ‘Ilm (1:187-189 §198-199) with 
weak chains - as stated by al-Haythami (1:138-139) - the collected force of which 
raise the hadith to the grade of fair; (4) Aba Sa‘id al-Khudri by al-Bazzar with a 
chain of trustworthy narrators except for Sa‘id ibn Bazigh who may be unknown 
as stated by al-Haythami (1:137); (5) Aba al-Darda’ by al-Darimi and al-Tabarani 
in al-Kabir with a very weak chain because of ‘Abd al-Rahmaan ibn Zayd (“ibn 
Zubayd al-Yami’” in al-Darimi) as stated by al-Haythami (1:137); (6) ‘Umayr ibn 
Qatada al-Laythi by al-Tabarani in al-Kabir with a chain containing one narrator 
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The Superiority of Fiqh over Hadith 


Imam al-Shafi‘i apparently took from Imam Abt Hanifa his fa- 
mous statement, “You [the Scholars of hadith] are the pharma- 
cists but we [the Jurists] are the physicians.’** This is also repor- 
ted from al-A‘mash and Abu Sulayman Ibn Zubar®” and was 
probably proverbial. Mulla ‘Ali al-Qari commented: “The early 
scholars said: “The hadith scholar without knowledge of fiqh is 
like a seller of drugs who is no physician’: he has them but he 
does not know what to do with them; ‘and the figh scholar with- 
out knowledge of hadith is like a physician without drugs’: he 
knows what constitutes a remedy, but does not have it 
available?” 


whose state is unsure as mentioned by al-Haythami (1:138); (7) al-Nu‘man ibn 
Bashir by al-Tabarani in al-Kabir with a very weak chain because of ‘Isa al- 
Khabbat and by al-Hakim (1:88=1990 ed. 1:164) with a sound chain as confirmed 
by al-Dhahabi and as indicated by al-Haythami (1:138); (8) Jabir and (9) Sa‘d ibn 
Abi Waqqias by al-Tabarani, al-Awsat with weak chains as stated by al-Haythami 
(1:138-139); (10) Ibn Mas‘td by al-Tirmidhi with two chains (hasan sahih), Ibn 
Majah, Ahmad, Abt Ya‘la in his Musnad (§5126, §5296), al-Shafi‘l in his (1:14), al- 
Baghawi, Sharh al-Sunna (1:233-234), al-Khatib, al-Kifaya (p. 29, p. 173) and 
Sharaf Ashab al-Hadith (p. 18-19, p. 26), al-Bayhaqi, Ma‘rifat al-Sunan (1:15-16, 
1:43), Dal@il al-Nubuwwa (6:540), Aba Nu‘aym, Tarikh Asbahdn (2:90), al-Hilya 
(7:331) where he graded it sahih, al-Hakim, Ma‘rifat Anwa‘ ‘Ulum al-Hadith (p. 
322), Ibn ‘Abd al-Barr, Jami‘ Bayan al- ‘Ilm (1:178-182 §188-191), Ibn Hibban 
(1:268 $66, 1271-272 §68-69) with three fair chains according to al-Arna’tt, one of 
them with the wording “Allah have mercy on someone who hears a hadith from 
me then conveys it.” Kattani in Nazm al-Mutandathir adds the following Com- 
panion-narrators of this hadith: (11) Bashir ibn al-Nu‘man; (12) Mu‘adh ibn 
Jabal; (13) Aba Qirfasa; (14) Rabi‘a ibn ‘Uthman al-Taymi; (15) Ibn “Umar; (16) 
Zayd ibn Khalid al-Juhani; (17) ‘Aisha; (18) Abii Hurayra; and (19) Shayba ibn 
“Uthman. Al-Tirmidhi’s version does not mention the last sentence while al- 
Shafi‘i’s adds “and guard them from delusion.” This is also the first narration in al- 
Ajurri’s book al-Shari ‘a and others. On the variant wordings of this important 
hadith also see “Abd al-Fattah’s al-Rasil al-Mu‘allim (p. 55-56). 

*8 See note 42. 

* Narrated by Ibn Hibban in al-Thiqat (8:467-468), al-Khatib in Nasihat Ahl al- 
Hadith (p. 45) cf. al-Zayla‘i, Nasb al-Raya (introduction), al-Dhahabi, Tadhkirat al- 
Huffaz (3:997) and Siyar (Risdla ed. 16:441), and al-Salihi, ‘Uqid al-Juman (p. 322). 
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HADITH HISTORY AND PRINCIPLES 


Imam Ahmad is related by his students Abu Talib and Humayd 
ibn Zanjiyah to say: “I never saw anyone adhere more to hadith 
than al-Shafi‘i. No one preceded him in writing down hadith in a 
book” The meaning of this is that al-Shafi‘l possessed the in- 
telligence of hadith after which Ahmad sought, as evidenced by 
the latter’s statement: “How rare is fiqh among those who know 
hadith!””' This is a reference to the hadith: “It may be one carries 
understanding (fiqh) - meaning: memorizes the proof-texts of 
figh - without being a person of understanding (faqih):’ The 
Salaf and Khalaf elucidated this rule in many famous statements 
showing that, for all the exalted status of the Muhaddith, yet the 
Fagih excels him. 


Hadith Misguides Those Devoid of Fiqh 


Cautioning against the danger of misusing hadith to the point of 
committing sin, Imam Ahmad narrated from Muhammad ibn 
ibn Yahya al-Qattan (d. 233) that the latter said: “If one were to 
follow every rukhsa that is in the hadith, he would become a 
transgressor (fasiq).””° 

Ibn Abi Zayd al-Maliki reports Sufyan ibn ‘Uyayna as saying: 
“Hadith is a pitfall (madilla) except for the fuqahd’,” and Malik’s 
companion ‘Abd Allah ibn Wahb very frequently said: “Hadith is 
a pitfall except for the Ulema. Every memorizer of hadith that 
does not have an Imam in figh is misguided (dail), and if Allah 
had not rescued us with Malik and al-Layth [ibn Sa‘d], we would 
have been misguided”™ Ibn Abi Zayd comments: “He [Sufyan] 


°° Al-Qari, Mu‘taqad Abi Hanifata al-Imdm fi Abaway al-Rasul & (p. 42). 

5! Narrated by Aba Ya‘la in Tabagat al-Handbila (1:329) cf. Abi Ghudda’s intro- 
duction to Muhammad’s Muwatta’ and his essay al-Isndd min al-Din (p. 68). 

» See note 47. 

3 Ahmad, al- ‘lal (1:219). 

* Ibn Abi Hatim in the introduction of al-Jarh wal-Ta‘dil (p. 22-23); Ibn Abi 
Zayd, al-Jami‘ fil-Sunan (p. 118-119); Ibn ‘Abd al-Barr, al-Intiq@ fi Fada’l al- 
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The Superiority of Fiqh over Hadith 


means that other than the jurists might take something in its 
external meaning when, in fact, it is interpreted in the light of 
another hadith or some evidence which remains hidden to him; 
or it may in fact consist in discarded evidence due to some other 
[abrogating] evidence. None can meet the responsibility of 
knowing this except those who deepened their learning and 
obtained fiqh,” Imam al-Haytami said something similar.” 

Ibn Wahb is also reported to say: “I met three hundred and 
sixty learned people of knowledge but without Malik and al- 
Layth I would have strayed?” Another versions states: “Were it 
not for Malik ibn Anas and al-Layth ibn Sa‘d I would have 
perished; I used to think everything that is [authentically] related 
from the Prophet £ must be put into practice.” 

Another version has: “I gathered a lot of hadiths and they 
drove me to confusion. I would consult Malik and al-Layth and 
they would say to me, ‘take this and leave this? ”** Ibn Wahb had 
compiled 120,000 narrations according to Ahmad ibn Salih.” 

Hence, Ibn ‘Uqda replied to a man who had asked him about a 
certain narration: “Keep such hadiths to a minimum for, truly, 
they are unsuitable except for those who know their interpre- 
tation. Yahya ibn Sulayman narrated from Ibn Wahb that he 
heard Malik say: “Many of these hadiths are [a cause for] mis- 
guidance; some hadiths were narrated by me and I wish that for 


Aiimmat al-Thalathat al-Fuqah@ (p. 60-61); See Shaykh ‘Abd al-Fattah Abu 
Ghudda’s comments on this statement in his notes on al-Lacknawt’s al-Raf ‘ wal- 
Takmil (2nd ed. p. 368-369, 3rd ed. p. 90-91). 

8 Tn al-Fatawa al-Hadithiyya (p. 283). 

°° Narrated by Ibn Hibban in the introduction to al-Majrihin (1:42). He then 
narrates from Ibn Wahb a similar statement where he adds the names of ‘Amr 
ibn al-Harith and Ibn Majishin. 

*” Narrated by Ibn ‘Asakir al-Bayhaqi cf. Ibn Rajab, Sharh al-‘Tlal (1:413) and 
‘Awwama, Athar al-Hadith al-Sharif fi Ikhtilaf al-A’immat al-Fuqaha (p. 76). 

8 Narrated by Qadi ‘Iyad in Tartib al-Madarik (2:427). 

” In Ibn al-Subki, Tabagqat al-Shafi‘iyya al-Kubra (2:128). 
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each of them I had been flogged with a stick twice. I certainly no 
longer narrate them!’”” By his phrase, “Many of these hadiths are 
misguidance,’ Malik means their adducing them in the wrong 
place and meaning, because the Sunna is wisdom and wisdom is 
to place each thing in its right context.” An example of this is al- 
Shafi‘l’s report that Malik regretted including in the Muwatta’ the 
hadith of the Pond in which the Prophet # is told, “You do not 
know what they did after you”” because of the inevitable abuse 
at the hands of Shi‘is (or shi‘ified Sunnis such as the Ghumari 
school and others in our time). 

Ibn al-Mubarak said: “If Allah had not rescued me with Abt 
Hanifa and Sufyan [al-Thawri] I would have been like the rest of 
the common people.” Al-Dhahabi relates it as: “I would have been 


an innovator” 


The Imams of Hadith Defer to the Imams of Fiqh 


Imam Ahmad’s teacher, Yahya ibn Sa‘id al-Qattan (d. 198), despite 
his foremost status as the Master of hadith Masters and expert in 
narrator-recommendation and discreditation (al-jarh wal-ta‘ dil), 
would not venture to extract legal rulings from the evidence but 
followed in this the fiqh of Abt Hanifa as he explicitly declared: 
“We do not belie Allah. We never heard better than the juridical 
opinion (rai) of Abt Hanifa and we followed most of his 
positions.”™ Similarly, Muhammad ibn ‘Abd Allah ibn ‘Abd al- 
Hakam said: “If it were not for al-Shafi‘i I would not have known 


how to reply to anyone. Because of him I know what I know.” 


°° Narrated by al-Khatib, al-Faqih wal-Mutafaqqih (2:80). 

*' Shaykh Ismail al-Ansari as quoted by ‘Awwama, Athar (p. 77). 

* As related by Ibn Shakir al-Qattan (d. 407) in his Manaqib al-Shafi‘i from Ibn 
“Abd al-A‘la, cf. al-Zarqani, Sharh al-Muwatta’ (1:98). 

% Tbn Hajar, Tahdhib (10:449-452 §817) and al-Dhahabi’s Manaqib Abi Hanifa. 

®* Al-Dhahabi, Tadhkirat al-Huffaz (1:307) and Ibn Hajar, Tahdhib (10:450). 

© Tbn ‘Abd al-Barr, al-Intiq@ fi Fada’il al-A’immat al-Thalathat al-Fugaha (p. 124). 
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The Superiority of Fiqh over Hadith 


As for Muhammad ibn Yahya al-Dhuhli (d. 258) of Khurasan, 
whom Abu Zur‘a ranked above Imam Muslim and who is con- 
sidered an Amir al-Mu'minin fil-Hadith,° he never considered 
himself a non-mugqallid but said: “I have made Ahmad ibn 
Hanbal an Imam in all that stands between me and my Lord.” 
Mis‘ar ibn Kidam said the same with regard to Imam Aba 
Hanifa.® 


Knowledge Is not Memorization but a Light 


Figh is the context of many statements of the Imams on know- 
ledge consisting in wisdom, benefit, deeds, and light rather than 
learning and memorization as we already mentioned. Malik said: 
“Wisdom and knowledge are a light by which Allah guides 
whomever He pleases; it does not consist in knowing many 
things.”” Al-Shafi‘?: “Knowledge is what benefits. Knowledge is 
not what one has memorized.” Al-Dhahabi: “[Knowledge (al-‘ilm) 
is] not the profusion of narration, but a light which Allah casts 
into the heart. Its condition is followership (ittiba‘) and the flight 
away from egotism (hawa) and innovation.” 

Al-Khatib in his brief Iqtida@ al-‘IlIm al-‘Amal (“Learning 
Necessitates Deeds”) narrates many statements to this effect from 
Ibn Mas‘td, Aba Hurayra, Aba al-Darda, Aba Qilaba, al-Zuhri, 
al-Tustari, Ibn “Uyayna, and others of the Salaf. This Islamic 


°° “Commander of the Believers in the Science of Hadith,” the topmost title for a 


hadith Master, given only to thirty people in Islam such as Imam Sufyan al- 
Thawri, Imam Malik, the Two Shaykhs - al-Bukhari and Muslim - and al- 
Daraqutni. Cf. Aba. Ghudda, Umara al-Mu’minin fil-Hadith. 

*’ Narrated by al-Dhahabi in the Siyar (10:205). 

* Cf. Ibn Abi al-Wafa, last page of the Karachi edition of al-Jawahir al-Mudiyya fi 
Tabagqat al-Hanafiyya. 

® In Ibn ‘Abd al-Barr, Jami‘ Bayan al- ‘Tlm (1:83-84), al-Qadi ‘Iyad, Tartib al- 
Madarik (2:62), al-Shatibi, al-Muwafaqat (4:97-98). 

” See note 43. 

a Siyar A‘lam al-Nubal@ (10:642). 
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understanding of knowledge elucidates al-Hasan al-Basri’s report 
that the Prophet £ said: “The energy of the Ulema is care and 
help while the energy of fools is to quote” (himmat al-‘ulam@ al- 
ri dya wa-himmat al-sufah@ al-riwaya)” and the statement of the 
“Abbasi Caliph “Abd Allah ibn al-Mu'tazz (249-296): “The learn- 
ing of the hypocrite consists in his discourse while the learning 
of the Believer consists in his deed?” 


The Hadith of the Jurists is Preferable to 
That of the Non-Jurists 


Waki‘ ibn al-Jarrah preferred long-chained narrations through 
the fuqah@ to short-chained ones through non-fuqah@ and said: 
“The hadith current among the jurists is better than the one 
current among hadith scholars?” This is a foundational rule in 
the Hanafi School which, like Yahya al-Qattan, Waki‘ followed.” 

Al-A‘mash also said: “The hadith that jurists circulate among 
themselves is better than that which hadith narrators circulate 
among themselves.”” Ibn Rajab said Aba Dawtd in his Sunan 
was more concerned with the figh of the hadith than with its 
chains of transmission.” This is also the case with al-Bukhari’s 
Sahih while Muslim, Ibn Majah, and al-Nasa’i focussed on the 
benefits of its transmission chains and text variants - Muslim 
being the most thorough and reliable in these regards. Al- 
Tirmidhi gave equal weight to the fiqh of the hadith and the stu- 
dy of its transmission although Abt. Dawtd is somewhat stricter 
in hadith authentication while al-Nasa’i surpasses them both.” 


” Narrated mursal from al-Hasan by Ibn ‘Asakir and al-Khatib, al-Jami‘ li Akhlaq 
al-Rawi (1983 ed. 1:88 §27) cf. al-Jami‘ al-Saghir (§9598) and Kanz (§29337). 

® Narrated by al-Khatib in Iqtida@’ al- ‘Tlm al- ‘Amal (p. 38). 

” Cited by al-Dhahabi in the Siyar (al-Arna’it ed. 9:158, 12:328-329). 

” Cf. al-Dhahabi, Tadhkira (1:307) and Ibn Hajar, Tahdhib (11:126-127). 

”° Tn al-Sakhawi, al-Jawahir wal-Durar (p. 21). 

” Tbn Rajab, Sharh ‘lal al-Tirmidhi (1:411). 
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Knowing the Hadith is Different From Practicing It 


Sufyan al-Thawri used to say to the hadith scholars: “Come for- 
ward, O weak ones!”” He also said: “If hadith were a good thing 
it would have vanished just as all goodness has vanished,” and 
“Pursuing the study of hadith is not part of the preparation for 
death, but a disease that preoccupies people” Al-Dhahabi com- 
mented: “He said this verbatim. He is right in what he said be- 
cause pursuing the study of hadith is other than the hadith 
itself?*? 


Understanding the Hadith is Superior to Knowing It 


Ishaq ibn Rahtyah said: “I would sit in Iraq with Ahmad ibn 
Hanbal, Yahya ibn Ma‘in, and our companions, rehearsing the 
narrations from one, two, three routes of transmission... But 
when I said: What is its intent? What is its explanation? What is 
its fiqh? they would all remain mute except Ahmad ibn Hanbal.”*! 

Sufyan al-Thawri said: “The explanation (tafsir) of the hadith is 
better than the hadith”*’ Another wording has: “The explanation 
of the hadith is better than its audition.” 

Abu “Ali al-Naysaburi said: “We consider understanding su- 
perior to memorization?” 

Ibn Mahdi regretted not having written, after every hadith he 
had recorded, its explanation.” 


”8 Cf. al-Kawthari’s notes on al-Hazimi’s Shurat al-A’immat al-Khamsa (p. 72-73). 
” Cited from Zayd ibn Abi al-Zarqa’ by al-Dhahabi, Siyar (al-Arna’it ed. 7:275). 

*° In al-Sakhawi, al-Jawahir wal-Durar (p. 20-23). 

ah Narrated by Ibn Abi Hatim in the introduction to al-Jarh wal-Ta‘ dil (p. 293), Ibn 
al-Jawzi, Mandgib Ahmad (p. 63), and al-Dhahabi, Tarikh al-Islam (ch. on Ahmad). 
®? Narrated by al-Harawi al-Ansari in Dhamm al-Kalam (4:139 $907). 

83 Tn Ibn ‘Abd al-Barr, Jami‘ Baydn al-‘Ilm (2:175). 

§4 Tn al-Dhahabi , Tadhkirat al-Huffaz (2:776). 

Tn Ibn Rajab, Sharh ‘lal al-Tirmidhi (1:41). 
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The perspicuity and figh of Abt Thawr among the hadith Masters 
is famous. A woman stood by a gathering of scholars of hadith 
comprising Yahya ibn Ma‘in, Abu Khaythama, Khalaf ibn Salim, 
and others. She heard them saying: “The Prophet & said, and 
“So-and-so narrated” and “No one other than So-and-so nar- 
rated, etc. She asked them: “Can a woman in her menses wash 
the dead?” for that was her occupation. No one in the entire 
gathering could answer her and they began to look at each other. 
Abu Thawr arrived and they referred her to him. She asked him 
the same question and he said: “Yes, she can wash the dead, as per 
the hadith ofal-Qasim ibn Muhammad from ‘Aisha: “Your menses 
are not in your hand,” and her narration that she would scrub 
the Prophet’s & hair at a time she was menstruating.” If the head 
of the living can be washed [by a woman in her menses], then a 
fortiori the dead!” Hearing this, the hadith scholars said: “Right! 
So-and-so narrated it, and So-and-so told us, and we know it 
from such-and-such a chain,’ and they plunged back into the 
narrations and chains of transmission. The woman said: “Where 
were you all until now?” 

Ibn ‘Abd al-Barr cites Imam Ahmad as saying: “From where 
does Yahya ibn Ma‘in know al-Shafi‘i? He does not know al- 
Shafi‘I nor has any idea what al-Shafi‘l says!”® Similarly Ibn 
Rahtyah, one of the major hadith Masters, conceded defeat 
before al-Shafi‘l’s figh although himself reputed for figh.” 


°° In Muslim and the Four Sunan. 

*7 Tn al-Bukhari and Muslim. 

88 Tbn al-Subki, Tabagat al-Shafi‘iyya, al-Sakhawi, introduction to al-Jawahir wal- 
Durar, al-Haytami, Fatawa Hadithiyya (p. 283) cf. Ahmad’s report in Ibn Rajab, 
Dhayl Tabagat al-Hanabila (1:131); al-‘Ulaymi, al-Manhaj al-Ahmad (2:208). 

®° Tbn ‘Abd al-Barr, Jami‘ Bayan al- ‘Ilm (2:160). 

a Ishaq ibn Ibrahim ibn Makhlad, known as Ishaq ibn Rahtyah or Rahawayh, 
Aba Ya‘qub al-Tamimi al-Marwazi al-Hanzali (d. 238). Aba Qudama considered 
him greater than Imam Ahmad in memorization of hadith, a remarkable assess- 
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Most Hadith Scholars Do Not Possess 
Intelligence of the Hadith 


“Abd al-Razzaq al-San ‘ani, Sufyan al-Thawri’s contemporary, was 
the teacher of the pillars of hadith memorization in their time - 
Ahmad, Ibn Rahtyah, Ibn Ma‘in, and Muhammad ibn Yahya al- 
Dhuhli. Yet when Muhammad ibn Yazid al-Mustamli asked 
Ahmad: “Did he [‘Abd al-Razzaq] possess figh?” Ahmad replied: 
“How rare is figh among those who know hadith!””! 

Anas ibn Sirin said: “I came to Kufa and found in it 4,000 per- 
sons pursuing hadith and 400 persons who had obtained figh?” 

Sufyan al-Thawri: “Knowledge in our view is only the dispen- 
sation of a trustworthy learned person. As for strictness, anyone 
can be strict!””* 

Hujjat al-Islam Imam al-Ghazzali in al-Mustasfa and Imam 
Ibn Qudama in Rawdat al-Nazir both said that an ‘Alim may be 
an Imam in a particular science and an uneducated common 
person in another. 

Ibn ‘Abd al-Salam said: “Most hadith scholars are ignorant in 
figh?™ A majority of 90% according to Anas ibn Sirin - among 
the Salaf! 


ment considering Ahmad’s knowledge of 700,000 to a million narrations accord- 
ing to his son ‘Abd Allah’s and Abt Zur‘a al-Razi’s estimations. He once said of 
himself: “I never wrote anything except I memorized it, and I can now see before 
me more than 70,000 hadiths in my book’; “I know the place of 100,000 hadiths 
as if I were looking at them, and I memorize 70,000 of them by heart - all sound 
(sahih) - and 4,000 falsified ones.’ [Narrated by al-Khatib in al-Jami‘ li-Akhlaq al- 
Rawi (2:380-381 §1832-1833).] He did not reach the same stature in fiqh. Al- 
Bayhaqi and others narrate that he unsuccessfully debated al-Shafi‘i on a legal 
question, as a result of which the latter disapproved of his title as the “jurispru- 
dent of Khurasan” 

* See note 51. 

* Narrated by al-Ramahurmuzi in al-Muhaddith al-Fasil (p. 560). 

* Narrated by Ibn ‘Abd al-Barr in Bayan Fadl al-‘Ilm (1:784 $1467). 

*' Tbn ‘Abd al-Salam, al-Fatawa al-Mawsiliyya (p. 132-134). 
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HADITH HISTORY AND PRINCIPLES 


Al-Dhahabi said: “The majority of the hadith scholars have no 
understanding, no diligence in the actual knowledge of hadith, 
and no fear of Allah regarding it?” All of the authorities al- 
Dhahabi listed as “those who are imitated in Islam” are Juris- 
prudents and not merely hadith masters.”* 

Al-Sakhawi in his biography of Ibn Hajar entitled al-Jawahir 
wal-Durar fi Tarjamat Shaykh al-Islam Ibn Hajar states that al- 
Fariqi said: “One who knows chains of hadith but not the legal 
rulings derived from them cannot be counted among the 
Scholars of the Law.’ Al-Fariqi’s student Ibn Abi “Asrin (d. 585) 
also followed this view in his book al-Intisar.”” 


Not Every Sound Hadith Forms Evidence 


Ibrahim al-Nakha‘i said: “I hear a hadith then I look to see what 
part of it applies. I apply it and leave the rest”’* Muhammad 
“Awwama said: “Meaning, what is recognized by the authorities is 
retained while anything odd (gharib), anomalous (shadhdh), or 
disclaimed (munkar) is put aside.” 

Yazid ibn Abi Habib said: “When you hear a hadith, proclaim 
it; if it is recognized, [keep it,] otherwise, leave it?” 

Ibn Abi Layla said: “A man does not understand hadith until 
he knows what to take from it and what to leave?” 

“Abd al-Rahman ibn Mahdi, the Commander of the believers 
in hadith, said: “It is impermissible for someone to be an Imam 


[i.e. to be imitated] until he knows what is sound and what is un- 


* Tn al-Sakhawi, al-Jawahir wal-Durar (p. 18). 

°° See al-Dhahabi, Siyar (Fikr ed. 7:410). 

*” Al-Sakhawi, al-Jawahir wal-Durar (p. 20-23). 

*® Narrated from Ibn Abi Khaythama by Aba Nu‘aym in the Hilya (4:225) and 
Ibn Rajab in Sharh ‘Tlal al-Tirmidhi (1:413). 

Tn Ibn Rajab, Sharh ‘lal al-Tirmidhi (1:413). 

1° Tn Ibn ‘Abd al-Barr, Jami‘ Bayan al-‘Ilm (2:130). 
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The Superiority of Fiqh over Hadith 


sound and until he does not take everything [sound] as evidence, 
and until he knows the correct way to infer knowledge [in the 
Religion]:”""" 

Al-Shafi‘i narrated that Malik ibn Anas was told: “Ibn “Uyayna 
narrates from al-Zuhri things you do not have!” He replied: 
“Why, should I narrate every single hadith I heard? Only if I 
wanted to misguide people!”"” 

Shaykh ‘Abd al-Fattah. Abt Ghudda mentioned some of the 
above examples and commented: “If the likes of Yahya al-Qattan, 
Waki‘ ibn al-Jarrah, ‘Abd al-Razzaq, Yahya ibn Ma‘in, and those 
who compare with them, did not dare enter into ijtihad and figh, 
then how rash are the claimants to ijtihdd in our time! On top of 
it, they call the Salaf ignorant without the least shame nor mo- 


desty! Allah is our refuge from failure?’ 


The blessings and peace of Allah on the Prophet, his Family, and 
his Companions! 


7°! Narrated by Abii Nu‘aym in the Hilya (9:3). 

102 Narrated by al-Khatib in al-Jami‘ li Akhldq al-Rawi (2:109). 

*°8 Aba Ghudda, al-Isndd min al-Din (p. 68). He means by his remarks al-Albani 
and the like such as modernists who apply the term “medieval” to early Islam. Aba 
Ghudda’s student, Muhammad ‘Awwama, listed several examples of this rule of 
the Salaf in his Athar al-Hadith al-Sharif fi Ikhtilaf al-A’immat al-Fuqaha@’ (“The 
Effect the Noble Hadith Had on the Differences of the Imams of Jurisprudence”). 


47 


